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the bewitching Beauty of Bhagavan who resides in his heart
as the Life and Love of its life and love and whose soul-
hunger for the bhakta exceeds the God-hunger of the
soul. Mystic experience is non-dual or ms'ista aikya and
is not swrupa alkya as the dtman is Brahmanized and
attains its eternal bliss in Paramapada where matter shines
without any modification or Rarinama. According to Dvaita,
which is Vedantic theism, the freed soul realises its eternal
difference from Is'vara and also the utter dependence on His
will and the consummation of its bliss consists in service to God
and the community of free and freed jzvas. Each fwa has
its own monadic individuality and though it is eternal, its
relations with Is'vara and the other jzws are only external-
While sdttmc jzvas attain the world of God, tamasic souls
spurn the way of spirituality and service and enter everlast-
ing hell.

There are other varieties of Vedanta which have their
own individuality but which are not so well known as the
three systems mentioned above. They may be historically
enunciated as the twin schools of Bhedabheda identified
with the names of Bhaskara and Yadavaprakasa, Dvaitadvaita
of Nimbarka and the allied teachings of Caitanya and Vallabha
bearing on the Radhakrsna cult of Bengal and Gujerat The
Bhedabheda theories of Bhaskara and Yadava mark the
logical and ethical transition from the idealistic view of the
mayavada of S'ankara through the realistic theory of the
upadhis of Bhaskara and the parinamawda of Yadava to the
Visdstadvaita of Ramanuja. Bhedabheda is a relentless criti-
cism of mayavada, anticipating the sevenfold objections of
Ramanuja, and of the theories of Nirguya Brahman and
jwanmukta. Bhaskara defines Bhedabheda as the relation of
identity in difference in which the relation between Brahman